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 A NOTE FROM THE EDITORS… 
 

This is our first edition as the new editors, but the sixth overall of this academic journal, produced and edited entire-

ly by students. As ever, it celebrates the achievements of Years 12 and 13 both within and beyond the curriculum, 

and is a testament to the enthusiasm and talent of Colyton’s sixth form pupils. In producing this journal our aim is to 

recognise and encourage high standards in academic writing and research, and in doing so promote the skills essen-

tial to academic study—regardless of discipline– beyond secondary school.  

We welcome any and all contributions, regardless of subject, form or topic, so please, if you have any dissertation, 

artwork, composition, translation or piece of work you’re particularly proud of, email it to the editors and we’ll find 

room for you in the next issue.  

- Maya, Amy, Martha and Lila 
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apple crumble  
  

welcome to the end of the world!  
  

turn left to see scientists scraping  
for some last haul. listen to them  

clamber over our final stand. 
  

carry onto the next window  
and see your neighbour repotting her plants  
as the radio tells you we've got a month left. 

  
buy sunglasses  

to see the solar flares  
spilling like oil over the sky  

  
leave your car in the garage  
as rain bites through metal  

swallows steel whole  
  

observe as houses empty  
running down the drain  

of the motorway 
  

don’t leave your kitchen.  
chop apples and make  
your grandma’s crumble 

  
hand it out to your  

remaining neighbours: 
the widow, the single parent, the student.  

  
memorise the way their eyes  

crease as they smile. 
  

save a portion for yourself. 
  

eat it as your candles quiver.  
the electricity went out weeks ago  

  
wait,  

then welcome  
the end of the world.  

 

Scarlett T-S 
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When India Missed the Women’s Movement     - Miriam M 
 
In this article, I want you to read about the sexism deeply ingrained in Indian society, cemented 

through an educational system which passes the baton onto the younger generation. I want you 

to understand the gendered power dynamics from within households to within the government, 

and I want you to be angry. 

  

Being a first-generation immigrant, it's easy to identify the stark contrasts between expectations 

for women in England versus India. My own mother gave up continuing her education to raise 

children – a transition from polymer scientist to stay-at-home mother. An economically depend-

ent woman cannot be considered properly emancipated, nor free. Economic dependence is a 

shackle, like the Midas-kissed anklets that adorn my mother’s feet, the same feet that travelled 

thousands of miles for my future. Conversing with 15-year-old schoolgirl Hannah, who currently 

lives in Thiruvalla, India, I gain insight into her first-hand experience of violations of privacy. 

Whilst she has a boyfriend, they are not allowed to hold hands. Details of her relationship are 

kept strictly within her family, for else she risks bringing dishonour on both them and herself. The 

slut-shaming of young girls, provoked by everything from painted nails to plaits, is endorsed by 

her teachers. Snide comments on plaits reflect the normalised abuse on women and the absence 

of feminist education in pop culture, which is saturated with misogyny and objectification.  She 

says she feels trapped. When assumptions and misogyny are wielded as legitimate forms of au-

thority, the means of oppression become deeply ingrained in their character, propagating this 

cycle. 

  

Another way in which India’s patriarchal system is perpetuated is found in how gender roles are 

enforced by all members of society, from your mother to your teacher. Failure to comply results 

in ostracization, leaving you to question why you would think in such an unnatural way. This 

perfect system, created by an androcentric society, is impenetrable, unlike the walls of a wom-

an’s vagina, in order to keep women in check. In a country where marital rape is not considered 

an offence, safety for women in India is non-existent. Victims are often met with an extreme so-

cietal stigma, born out of the lack of awareness surrounding sexual assault. The victim blaming 

that follows suit promotes cases going unreported, a perfect outcome for the perpetrator. The 

capital is the most unsafe city for Indian women, with sexual assault the fourth most common 

crime in India. In London, it’s bicycle theft. 

  

Despite legal 'advances', religious laws and expectations composed by hierarchal systems strati-

fy society into categories of age, caste and sex. These hierarchies can determine jobs and educa-

tion, as the heavy use of the caste system segregates India.  The lower your caste, the dirtier you 

are considered. Although bigger cities across India have moved away from it, the system is still 

prevalent in more rural villages. Women in lower castes are conditioned into a slave mentality, 

and so consequently violence is not required to ensure caste-based slavery. In this way, India 

has the highest number of slaves in the world.  
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The caste system is deeply rooted in Hinduism, the religion of the government (The BJP), whose 

policies incorporate a subjective interpretation of Hinduist faith. Narendra Modi, current prime 

minister of India and leader of The BJP, has been accused of initiating and condoning the 2002 

Gujarat violence, an instance of concentrated Islamophobic violence that resulted in a death toll 

of 2000. The leadership of a country accused of inciting mass murder, and yet these accusations 

are swept under the rug, a fate that befalls the majority of India’s problems, both social and politi-

cal.  
  

Attempting to change India’s patriarchal society must include ways to tackle obstacles that are 

not present in a western society. To overturn these patriarchal ideologies, we must acknowledge 

the prejudices forced upon Indian women. The deep embedment of sexism is transferred through 

the sexualisation of women within Indian culture. Femininity is defined by purity, and women are 

confined by a strict codification of clothing and actions. Shifting the way we view femininity is the 

only way to alter this warped philosophy and ultimately move past it.  

  

Change would be effected by raising the literacy rate, which acts as an indicator of socio-

economic progress. The male literacy rate in 2017-18 was 81.5%, compared to a female literacy 

rate of 64.6%. Raising the literacy rate by embedding literacy programmes into community devel-

opmental projects would reach women of all walks of society – stretching out a hand to women in 

lower castes and poorer states. Encouraging women to read and write allows them to take re-

sponsibility of their freedom through education. The following reduction in economic dependence 

would be a leap in equality, initially across a household, that would eventually diffuse into  the 

whole of India’s society. 

  

Celebration of culture can be deceiving in its array of colours, flavours and sights – ultimately it 

silences the voices that call for help. Calling upon history in order to define the future for billions 

of women sentences them to a lifetime of inequality. In a post-modern society, justice is the ulti-

mate virtue of a healthy society, but her scales seem eternally tilted. Deep nationalism supresses 

the vital issues that must be addressed – in order to evolve and progress it is necessary we contin-

ue questioning the validity of our beliefs and ideals. 

 

¹ https://web.archive.org/web/20160116122212/http://ncrb.nic.in/CD-CII2012/cii-2012/Chapter%205.pdf 

² https://worldpopulationreview.com/country-rankings/countries-that-still-have-slavery  

³ https://www.dw.com/en/modis-clearance-in-the-gujarat-riots-case-angers-indian-muslims/a-15874606 

⁴ National Sample Survey @ Observer Research Foundation’s India Data Labs  
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The Problem in Suffering for the Sake of Living Longer        - Iris D 

Medical science has transformed not only human life, but also the process of, and attitude towards, 

death. Historically, an early death was not only common and familiar, but also a necessary fact of 

life; it was not something that could be ignored, and was impossible to evade. Today, how we live 

and die is very different from in the past. By eradicating fatal diseases, developing drugs and surgi-

cal innovations, modern scientific advancements have allowed people to live longer than at any 

other point in human history. But as well as prolonging life, medical advancements also prolong 

the process of death. Indeed, death has been transformed into an experience that is increasingly 

medical rather than personal, that tries to prevent the natural order of life by doing everything pos-

sible to avoid that which is inevitable. The process of dying now ignores what is most important to 

a person nearing the end of life by involving drawn-out illnesses and lengthy medical involvement. 

The implications of the transition of ageing and death from being constants to merely potentials of 

the human condition is not only unsatisfactory but also dangerous, for it allows for the end of pa-

tients’ lives to be filled with treatments that cause more harm than good.  

Every chance for a potential recovery, no matter how unlikely, can be seen as worth taking when 

one’s own life or the life of a friend or family member is at risk, even if increased pain and suffering, 

rather than recuperation, are the actual result. Medical interventions mean that for almost all fatal 

conditions, the moment of death can be postponed to another point in the future when another de-

cision can be made to delay the moment of death yet again. In this way, “the moment and manner 

of a person’s death today often rests on deliberate decisions to forgo interventions,” as an 1983 ar-

ticle titled “Issue and Debate: Should Life Always be Prolonged?” published in the New York 

Times1 explains. Contrary to in the past, when most deaths occurred in the home, around half of 

deaths in the UK now happen in hospitals2, where death is often very slow and rarely natural. Time 

and time again, everything is done to torturously keep incredibly ill patients alive, from intubation, 

mechanical ventilation, dialysis, resuscitation, tube or intravenous feeding, until there is little re-

semblance of life or will to live left in the patient. There is an increased difficulty in dying today, 

leading to two important concerns: at what point doing everything possible becomes doing too 

much, and at what point medicine starts to extend death, rather than life? 

Any interventions towards the end of life should be ethical in what they try to achieve, and should 

recognise that the end goal of complete recovery may not always be attainable. In the care of pa-

tients there are limits that define what treatments are acceptable, and in the context of end-of-life 

situations, the concept of futility3 should be considered. There comes a point when there is no ben-

efit for a person nearing the end of their life to undergo surgical operations: possibly because the 

patient is expected to die before being discharged, or because the intervention is either not capable 

of restoring a patient’s ability to function, or is not able to efficiently restore quality of life4. When 

deciding what course of treatment to take, communication and the physician-patient relationship 

must be maintained5 so that decision making is shared. The patient must be made aware of realis-

tic outcomes so that they can make informed decisions and preserve their autonomy while taking 

into account their personal values and what is most important to them when the end of life is near.  
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Though life expectancy has increased drastically in recent decades, healthy life expectancy has not 

increased proportionally to years of life. Indeed, people are living with diseases and illnesses for 

longer6. An increase in life expectancy, therefore, does not increase quality of life. The result of an 

ageing population means that a greater number of people can expect to suffer for longer from de-

generative diseases, disability, and dementia before death7. More invasive or intensive procedures 

are also not linked to quality of life. Terminally ill cancer patients who received less aggressive medi-

cal care than those who were put on life support machines or admitted to an ICU were more likely 

to receive hospice care and, as a result, have a significantly better quality to their last week of life8. 

When considering cancer patients, those with poorer health view quality of life to be more important 

than length of life9,10. Similarly, a study conducted by Stanford University demonstrated that 88.3% of 

doctors choose do-not-resuscitate orders and do not want intensive medical interventions11. Natural-

ly, there are trade-offs that can be made depending on the values of the patient but, generally, peo-

ple do not consider the meaning of their life to be based on its length. This can be seen in the result 

of a study across seven European countries which found that only 4% of people said longevity and 

extending life as much as possible were most important to them12. Ultimately, we find that what mat-

ters most to people near the end of life is continuing to have meaningful relationships, avoiding pain, 

dying outside of hospitals, being mentally conscious and feeling a sense of fulfilment in their life13. 

These are the priorities that people value above extending their life.  

It can be difficult for both doctors and patients to accept that towards the end of life, death is not a 

choice but a very definitive reality. Medicine can fight off a disease or illness, but it cannot defeat 

death and it would be futile to attempt to do so. In prior generations, it was recognised that death is 

just as natural as living, and physicians more readily acknowledged the limitations of their science. 

Death is life’s natural conclusion, not a failure of medicine, and should continue to be viewed in this 

way. In his book ‘Being Mortal,’ the surgeon Atul Gawande expresses how a doctor should “know 

how to fight for territory that can be won and how to surrender when it can’t” and “that damage is 

greatest if all you do it battle to the bitter end”14. We will all die, and, in the end, it is necessary to 

find compassion in the face of death and to find the courage to surrender. 

The prolonging of life by chasing the delusion that death can be prevented dismisses the importance 

of the quality of life and suggests that dying is more terrifying than suffering hopelessly from diseases 

that cannot be escaped. Death should not be identified as an enemy when it can also be liberating 

and end suffering, which cannot always be obtained through medicine. In reality, it is less painful to 

simply accept the moment of death - as Ivan Ilyich in Tolstoy’s novella does, in a moment during 

which, after trying all possible treatments and encountering prolonged suffering, he exclaims joyfully 

that he feels no fear on his deathbed and that for him “death is over”. No matter what medical 

measures are implemented to prevent the moment of death, we will all continue to die, the only 

difference being that our deaths will become increasingly drawn-out. In the end, it is clear that what 

matters most to each of us is not how long we continue to live, but how meaningful our lives are.  

 

 

 

6 



 

 

References 

 

1. Schmeck H. ISSUE AND DEBATE; SHOULD LIFE ALWAYS BE PROLONGED? (Published 1983). Nytimes.com. https://

www.nytimes.com/1983/06/28/science/issue-and-debate-should-life-always-be-prolonged.html. Published 2022. Accessed June 5, 

2022. 

 

2. Statistical commentary: End of Life Care Profiles, February 2018 update. GOV.UK. https://www.gov.uk/government/statistics/end-of-

life-care-profiles-february-2018-update/statistical-commentary-end-of-life-care-profiles-february-2018-update. Published 2018. 

Accessed June 5, 2022 

. 

3. McCullough L, Jones J. Postoperative futility: a clinical algorithm for setting limits. British Journal of Surgery. 2001;88(9):1153-1154. 

doi:10.1046/j.0007-1323.2001.01881.x 

 

4. Jones J, McCullough L. Extending life or prolonging death: When is enough actually too much?. J Vasc Surg. 2014;60(2):521-522. 

doi:10.1016/j.jvs.2014.05.054 

 

5. Grant S, Modi P, Singer E. Futility and the Care of Surgical Patients: Ethical Dilemmas. World J Surg. 2014;38(7):1631-1637. doi:10.1007/

s00268-014-2592-1 

 

6. Murray C, Barber R, Foreman K, Ozgoreen A, Abd-Allah F, et al. Global, regional, and national disability-adjusted life years (DALYs) for 

306 diseases and injuries and healthy life expectancy (HALE) for 188 countries, 1990–2013: quantifying the epidemiological transi-

tion. The Lancet. 2015;386(10009):2145-2191. doi:https://doi.org/10.1016/S0140-6736(15)61340-X 

 

7. Brown GC. Living too long: the current focus of medical research on increasing the quantity, rather than the quality, of life is damaging our 

health and harming the economy. EMBO Rep. 2015;16(2):137-141. doi:10.15252/embr.201439518 

 

8. Wright AA, Zhang B, Ray A, et al. Associations between end-of-life discussions, patient mental health, medical care near death, and care-

giver bereavement adjustment. JAMA. 2008;300(14):1665-1673. doi:10.1001/jama.300.14.1665 

 

9. Shrestha A, Martin C, Burton M, Walters S, Collins K, Wyld L. Quality of life versus length of life considerations in cancer patients: A sys-

tematic literature review. Psychooncology. 2019;28(7):1367-1380. doi:10.1002/pon.5054 

 

10. Meropol NJ, Egleston BL, Buzaglo JS, et al. Cancer patient preferences for quality and length of life. Cancer. 2008;113(12):3459-3466. 

doi:10.1002/cncr.23968 

 

11. Periyakoil V, Neri E, Fong A, Kraemer H. Do Unto Others: Doctors' Personal End-of-Life Resuscitation Preferences and Their Attitudes 

toward Advance Directives. PLoS One. 2014;9(5):e98246. doi:10.1371/journal.pone.0098246 

 

12. Higginson IJ, Gomes B, Calanzani N, et al. Priorities for treatment, care and information if faced with serious illness: a comparative 

population-based survey in seven European countries. Palliat Med. 2014;28(2):101-110. doi:10.1177/0269216313488989 

 

13. Singer PA, Martin DK, Kelner M. Quality end-of-life care: patients' perspectives. JAMA. 1999;281(2):163-168. doi:10.1001/

jama.281.2.163 

 

14. Gawande A. Being Mortal. New York (NY): Picador, Metropolitan Books, Henry Holt and Company; 2017. 

 

15. Tolstoy L, Edmonds R. The Death Of Ivan Ilyich. Penguin Group; 1995. 

 

 

 

6 



Amongst the Rock: Hope in TS Eliot’s The Waste Land       - Genevieve L 

In his The Waste Land, a lingering sense of dread hangs over the ‘’Unreal City’’, like a brown fog 

clouding even the winter that keeps its occupants warm. An air of hopelessness is ingrained into the 

very fabric of all that is The Waste Land, and yet, there seems also a promise of… something. The 

end of The Waste Land gives us peace. But is that peace to be found within? Or is it the result of hav-

ing made it to exactly that: the end of The Waste Land? 

Our opening line, “April is the cruelest month,” already sets the scene. The month in which birth and 

regrowth occur is boiled down to nothing more than an interruption to winter, which allowed its oc-

cupants to be alone, almost as though they have a reluctance to accept any hope for the future, a 

worldview which, interestingly, reflects Eliot’s concern when writing. Many of the first lines end in 

present participles: “ing” verbs, which could be used to argue that there is a monotony to the Waste 

Land, a deep-rooted (unable, even, to be stirred by spring rain) sense that everything that happens, 

happens in the present, thereby suggesting that there isn’t a future worth imagining. This inability to 

look to the future is a recurring theme in the poem. A particular example is the rhetorical “What 

shall we ever do?”, for what shall we ever do, stuck in the cycle of the Unreal City, stuck in the cycle 

of rise, fall, culture, experience, and decay encapsulated in these cities: 

       Falling towers 

       Jerusalem Athens Alexandria 

       Vienna London 

       Unreal 

These “towers” of civilisation, it could be argued, stand out in one very particular way. Keystones of 

massive bases of empire, knowledge and power, which all saw a “fall”.  And Eliot implies London, 

his ‘’Unreal City’’, will be next.  

Knowledge and culture build up throughout the poem , almost as a way to make sense of the hope-

less, unfathomable post-war world that forms Eliot’s focus (despite the fact he denied this). Possibly 

the most interesting parts of The Waste Land, in so far as hope and hopelessness are concerned, are 

the fourth and the fifth sections. In ‘Death By Water’, we are presented with death. We are shown 

what exactly happens at the end of life in the waste land. And the answer is a resounding silence. 

The truncated stanzas, far shorter than any other part, shows us nothing of what Phlebas’ life had 

been like, only that in death he “forgot” all that marked his life. And yet, forgetfulness is demonstrat-

ed in The Waste Land be preferable, almost, to memory. And this water by which “dull roots” had 

been stirred previously, now takes on an even more sinister face. which renders any who “turn the 

wheel and look to windward” — those who want to take agency and make some way forward in — 

simply dead. There is no way forward in the “whirlpool” — once again,  a  cyclical image — of the 

waste land which drags down everything inside it. 

And then we get to hear ‘What The Thunder Said’. In this final part of the poem, the waste land, the 

unreal city, is abstracted. Perhaps we have departed from it. The desperate struggle to find “water 

amongst the rock” is so tormentingly, painstakingly drawn out, the maddened repetition of rock, wa-

ter, road, mountains giving us an insight into the cyclical nature of even the mind of our speaker. 

Lines get shorter, thoughts less coherently formed, and at the end, “there is no water”.  
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From what we know about the waste land, surely this is a good thing? No water to drown in, no 

water to stir life — and yet, we are still desperately looking for it amongst the rock. Maybe even in 

water, this thing that is apparently so hopeless, there is something: some hope? For even earlier, 

water has some comfort to offer, as the speaker “by the waters of Leman […] sat down and 

wept”. So perhaps there’s a solace to be found in the water that isn’t offered by rock, mountain, or 

sandy road. A calm within the current picking Phlebas’ bones. And a way through.  

The crescendo of the end of ‘What The Thunder Said’ is a glorious, deeply moving finale that 

takes us away, entirely, from the unreal city, moving east, moving out of reality, and into an inde-

scribably touching exploration of abstract ideas.  

      Damyata: The boat responded 

      Gaily, to the hand expert with sail and oar 

      The sea was calm, your heart would have responded 

      Gaily, when invited, beating obedient 

      To controlling hands 

This could be interpreted as  offering some hope yet for human interaction. In contrast to all pre-

vious interactions, where something is missing, and the communication is broken, there’s an im-

plied intimacy to this. The relationship between the “expert” hand guiding the boat and the hands 

to which the addressee’s heart is obedient could be read as a pair of people with such profound 

intimate knowledge of each other, that “gaily” is the way in which they interact, even without any 

spoken interaction. Perhaps there is some hope for connection in the Waste Land, just not so 

much in conversation. 

And again, water is the way forward. We have the hopeful image of the speaker “upon the shore/

Fishing, with the arid plain behind [him]” carries a lot of connotations. Finally there is water 

amongst the rock, and no mention of a sandy road, a signal that there is no more travelling to be 

done, no mountains to overcome, just a vast expanse of hopeful sea, offering up sustenance, and 

the arid plain, a recognisable actual wasteland, now in the background, immersed deeply in a final 

burst of allusions. And finally, the dying fall of “shantih”. An indescribable peace beyond words. 

To conclude, the The Waste Land is steeped in misery, despite Eliot’s insistence that it is not a mel-

ancholy poem. But at the same time, it remains hopeful that maybe there is a way out of the cycle, 

out of the wasteland. Perhaps there is a crack in the rock. 
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To what extent have emerging social movements caused politicians 

to respond with effective social change?                           - Mahima N 
 

Rhodes must fall. Votes for women. Black lives matter. These slogans all come from memorable so-

cial campaigns throughout modern history. However, regardless of the extent to which we, the 

public, feel these movements have influenced the views and attitudes of society, we must ques-

tion whether they have led to the implementation of meaningful social policy by politicians. In 

this essay, I will assess the impact of some recent social campaigns in order to analyse what led 

to their success or failure and identify the qualities needed for social movements to realistically 

effect change, ultimately arguing that any lack of effective social change stems from lack of suc-

cess within the movement itself. 

 

Initially, we must examine what makes a social movement successful, for movements have must 

possess characteristics that can lead them to make an impact. Firstly, they must outline the de-

finitive change they want to see in the world (1), as, although slogans can be effective at rallying 

public support, they are usually vague and do not offer any clear indication as to the policy they 

believe government needs to implement. Successful movements must therefore outline their 

aims. Another key factor to success is to have widespread appeal, because social movements 

live and die by the sword of public support. That is, after all, what makes their demands unavoid-

able and their pressures intolerable to politicians. The movements that are talked about and re-

ported on are the those that politicians are asked about, which in turn leads to progress and 

effective social change. Politics encompasses a vast field of concerns, and so for issues to be 

heard and resolved, public backing is, in my view, critical. 

 

A movement that has resurfaced in the past year has been Black Lives Matter, which sparked pro-

tests across the world after the death of George Floyd at the hands of US police. Whilst there is 

little doubt it had a significant short term societal impact, whether any meaningful change was 

implemented is debatable, especially here in the UK. In a speech addressing what was, then, an 

unavoidable issue, the Prime Minister declared that he was ‘proud to lead the most ethnically 

diverse government in the history of this country’, but acknowledged that ‘there is so much more 

to do – in eradicating prejudice’ (2). Initially, whilst public attention was focused on the move-

ment, the government appeared to be taking steps towards effecting change, and in June 2020 

they commissioned a report into racial inequality, led by Dr Tony Sewell (3). As research and 

understanding are the first stages towards the creation of new policies, it seemed progress was 

being made. However, examined closely, this report could be seen as a public gesture, rather 

than a meaningful attempt at improving society. This was the view held by Labour MP David 

Lammy, who felt the government should focus on implementing suggestions from previous re-

ports. He led a report into racial inequality in the justice system in 2016 and recommended 35 

changes, but by 24th June 2020, he claims only 6 had been fully implemented(4).  
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When Sewell’s findings were published, many BLM campaigners felt let down by its conclusion that 

‘we no longer see a Britain where the system is deliberately rigged against ethnic minorities’ and its 

failure to address the key problems (5). It could be argued, therefore, that nothing in terms of con-

crete policy change was achieved. However, we should point out that Black Lives Matter did not 

have any concrete policy proposals: they had vague ideas about ‘defunding the police’, but this in-

tention would have alienated many of those who had thrown their support behind the slogan and 

mainstream campaign. So, I ask, is it fair to say the government didn’t respond with effective policy 

change, when the movement itself was unsure on what policy it wanted changing? 

 

A second case study to examine is that of the Rhodes Must Fall movement, and in particular its im-

pact in the UK. This was a campaign that demanded removal of the statue of Cecil Rhodes at Oriel 

College and was inspired by similar demands in South Africa. Rhodes was an imperialist who colo-

nized parts of Southern Africa, creating the conditions for the formation of apartheid. He held the 

view that white people were the ‘master race’ and said of them that “the more of the world that 

(white people) inhabit, the better” (6). Many feel that his intolerant views align poorly with today’s 

more tolerant society and that his statue glorifies the history of colonialism. Due to this, many have 

campaigned vociferously for its removal. Unlike BLM, this movement did have a clear agenda on 

what it wanted to achieve, giving those in power definitive direction to take to address the problem. 

However, what the movement lacked was widespread support: a significant proportion of the public 

are of the opinion that taking down statues, even of controversial figures like Rhodes, is a form of 

censorship that would erase history. This opinion was echoed by Culture Minister Matt Warman, 

who stated his party believed in the ‘right to retain statues however contentious’ (7). The govern-

ment feels that backing the removal of the statue would be against their principles, but more than 

that, they feel the movement itself is an unpopular one. Once more, we must question—is it fair to 

demand policy change from ministers when the issue is not supported by the population? 

 

In the end, we return to the idea of qualities a movement must possess to bring about societal 

change. Many are eager to blame governments for ignoring these campaigns, but I am inclined to 

suggest that many movements simply lack the properties necessary to bring about new policy. They 

are loud and disruptive, but unless politicians feel implementing their ideas will be beneficial to 

them personally, change will not happen. I would argue the link between protests and social change 

is tenuous at times. To sum up my findings: if the people don’t want it, the politicians won’t push for 

it. 
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Why do we need new translations of ancient texts?            - Trystan W 

New translations of ancient texts are necessary because these texts still, to this day, hold influence 

over our world. Throughout history, political movements and ideologies, even the vilest, have re-

peatedly legitimated themselves by portraying themselves as the inheritors of an ancient legacy, 

as happened with Fascism in Italy. These political movements, supported by supposedly ancient 

inheritances, justified by often skewed translations of ancient texts, can cause deep and long-

lasting changes in a culture, something which shows the importance of a diverse and open dis-

course around these ancient texts. The influence of ancient texts can also be seen on social issues, 

for example understandings of sexuality over time: studies and retranslations of ancient texts have 

had a far-reaching impact on perceptions and theories of how attitudes and personal characteris-

tics have changed, and what has remained the same. Encouraging new translations of ancient 

texts can also be an outstanding form of self-expression and social criticism for groups whose 

views have previously been suppressed, for example women: there are many different perspec-

tives which can still be offered on these highly culturally influential  texts. Lastly, studying and cre-

ating new translations of ancient texts, which the West is less familiar with – for example those of 

Ancient India – can give Western audiences a greater comprehension of ideas and philosophies 

that address different problems and propose different solutions to those dealt with by Ancient 

Greek and Roman texts, greatly improving our worldly and spiritual wisdom. 

 

As Emily Wilson said, “Historically, translations have played an essential part in the reshaping of 

contemporary cultures through an encounter with the alien landscapes of antiquity” (Wilson, 

2014). Perhaps the most prominent example of ancient history, language, and culture being used 

to reshape such a contemporary culture is that of Italy while under fascism. The rhetoric of Mus-

solini, from the very beginnings of the Fascist movement, repeatedly attempted to legitimate his 

ideas of global Italian supremacy with links to the perceived greatness of the Roman Empire. The 

concept of modern Italy retaining an essential ‘romanità’ – romanity – provided a great deal of ide-

ological legitimacy for Mussolini’s dictatorial rule and imperial ambitions, as can be seen in his ref-

erences to the Punic Wars and the idea of mare nostrum. However, as Jan Nelis indicates, these 

historical justifications for fascism were not grounded in any concrete archaeology or texts: Mus-

solini’s Rome is “an idea rather than a past, a Rome stripped of its content, a highly abstract feel-

ing rather than a “history”.” (Nelis, 2007, p. 402). Mussolini’s use of Roman history to legitimate his 

rule can be further seen in his co-opting of major Roman leaders in order to portray his own re-

gime as having the supposed strengths of those Roman emperors: Julius Caesar for exemplifying 

revolutionary fervour; Augustus for representing peace, stability, and growth (Nelis, 2007, p. 406); 

Constantine the Great for demonstrating the alliance between Rome and the Vatican (Haanæs, 

2019). It should be once again noted, however, that rarely did Mussolini make direct reference to 

historical sources when speaking of these great leaders: they were, just as the events and ideolo-

gies of the Roman Empire was, abstract ideas of leaders, rather than real historical figures for 

Mussolini. The Italian  fascist rewriting of Roman history can also be seen in their use of the Latin 

language. Rather than the focus being on studying Latin literature or the actual events of Roman 



history in Latin, the goal of the fascists was to revitalise Latin, writing new texts in the ancient lan-

guage so as to give “the revolutionary spirit of the age a classical form” (Haanæs, 2019). This is 

not to say that the fascists in Italy made no use whatsoever of ancient texts, however: Virgil’s Ae-

neid, especially during the height of imperialistic fervour in Italy, was “elevated to the status of a 

national ideology” (Agbamu, 2021). But this was a highly altered Aeneid, reconstructed to fit fascist 

ideals: it was used as a “key promoter of the Roman imperial ideal” and to create a, highly vague, 

“east-versus-west narrative” (Agbamu, 2021). Therefore, through their willing omission of concrete 

sources for their historical narratives and their highly biased readings and translations of ancient 

texts, the Italian fascists were able to construct a new account of Roman history to suit their own 

aims, something which greatly aided them in legitimating themselves. This example, only one of 

many, shows the power that history can have over modern events, and the ease with which this 

history has can be changed by tendentious translation and omission of inconvenient texts, a fact 

which affirms the importance of accurate, engaging, and up-to-date translations. 

 

It is not, however, only in the political sphere that our beliefs about what is legitimate and true is 

largely shaped by our perception of ancient history. To the contrary, the social sphere is profound-

ly impacted by this. A prominent example of this influence of understandings of ancient history on 

social issues is in the sphere of sexuality. Studies of the sexualities of Ancient Greeks and Romans, 

contributed greatly to a transition from the Victorian, essentialist view of sexuality as something 

innate, into the historicist and social constructionist view that sexuality is determined by social 

and historical factors: “that ‘sexuality’ is not a thing that can be found in all cultures but is created 

by the various discourses of particular societies” (Karras, 2000, p. 1250). Ever since the term 

“homosexuality” was first coined in about 1870 (Holler, 2009, p. 7) as a morally neutral term to 

describe those who were born with the inborn psychological “disorder” of sexual “inversion,” 

something which led to homosexuality being classed as a mental disorder by the APA in 1952 

(Baughey-Gill, 2011, p. 7), the view that sexuality – disorder or not – was an innate factor of 

someone’s personality predominated. However, after “Kenneth Dover broke the taboo on discus-

sion of ancient same-sex relations in polite scholarly circles with Greek Homosexuality” (Karras, 

2000, p. 1250), the floodgates of inquiries into ancient sexuality were opened, culminating in 

Michel Foucault’s History of Sexuality, with another influential work being David Halperin’s One 

Hundred Years of Homosexuality. These studies of ancient sexuality have revolutionised our mod-

ern understanding of sexuality. This is due to the fact that it has been found, by studying ancient 

sources in the original languages and in new translations, that “the "sexuality" of the classical Athe-

nians, then, far from being independent of "politics"… was constituted by the very principles on 

which Athenian public life was organized” (Halperin, 1989, p. 261). Whether the social constructiv-

ist argument for sexuality is correct, the inquiries conducted by social constructivists such as Fou-

cault, Dover, and Halperin have had allowed for a much greater understanding of the history of 

sexuality. Thus, the history of the study of homosexuality greatly affirms the importance of an ac-

curate understanding of the ancient world. This shows the importance of new translations of an-

cient texts because, as Keith Matthews points out in his review of Andrew Calimach’s book, Lov-
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er’s Legends, there is a “major omission in the way we read Greek myths: that there is “scant, if 

any, mention of male love”,” (Matthews, 2002). Therefore, in order to gain a better understanding 

of the ancient texts which form the basis of our views of sexuality, it is necessary to provide new 

translations which do not have such omissions. 

 

We can see, therefore, that different translations of ancient texts can have far-reaching, tangible, 

effects on politics and perceptions of psychological phenomena, but what has not yet been men-

tioned  is the symbolic, but no less meaningful, impacts those new translations can have. This is 

seen perhaps most clearly in the context of female classicists. That is, “for hundreds of years, the 

study of ancient Greece and Rome was largely the domain of elite white men and their bored 

sons,” meaning that “the works of dead, white elite men [from ancient times] have largely been 

translated by living, white elite men” (Wilson, 2017). This male supremacy makes a woman trans-

lating a classical text an inherently transgressive, progressive, act. What’s more, having women 

create new translations of classics, especially in a post-MeToo world, allows for new, feminist, per-

spectives, which, up until recently, would have been suppressed, to gain prominence. An example 

of this is Emily Wilson’s 2017 translation of Homer’s Odyssey, the first of its kind in English trans-

lated by a woman, which, as Robert Davis points out, subverts the tradition amongst male transla-

tors to describe Odysseus “with a variety of obviously heroic attributes” in the first line of the po-

em by, instead, attributing to the titular hero a much more critical epithet: “complicated” (Davis, 

2017). Furthermore, Aeschylus’ Prometheus Bound has  proved to be a text at the forefront of wom-

en’s translation of classics: as the play has so many “political readings, revolving around Prome-

theus as a radical revolutionary, a crucified martyr, a prophetic philosopher, an intellectual hu-

manist, a national hero, a dangerous anti-monarchist, a sublime Satan, a prototype of technologi-

cal man,” it has become a vehicle for many women to play out their own societal bondage in the 

patriarchy that they live in by identifying with Prometheus, but also by questioning the legitimacy 

of male supremacy by identifying with “the seemingly marginal figure of Io,” (Prins, 2010, p. 166) 

leading to a situation where “translating the tragedy became a rite of passage for women” (Prins, 

2010, p. 165). As there are so many different possible interpretations, not just of Prometheus Bound, 

but of all the classics, and women have only just begun to gain the resources and prestige in clas-

sics circles to be able to start to create their own interpretations in earnest, it can be seen that 

there is still an immense amount of analysis which is to be done about ancient texts, and much 

room yet for new translations to offer a new critical viewpoint. 

 

Up to this point, this essay has exclusively dealt with ancient texts in the sense of the traditional 

conception of the ‘classics’, that is, the texts of the Ancient Greeks and Romans. However, it 

should be remembered that these were but two civilisations among many in the ancient world, 

many of which have their own ancient texts which can just as well be considered ‘classics’, though 

translations of these classics directly into modern European languages do not abound to nearly 

the same extent as those from Greek and Roman antiquity. One of these ancient civilisations, 

which produced a great number of texts, many of which are rich in insights which consider issues 

14 



in a way which Western texts do not, is that of Ancient India. This different perspective can be 

seen in the differences between how Greek and Indian philosophy originate: though “in the Greek 

and Indian cultures, the starting points [the polytheistic religions of Homer and the Veda] are simi-

lar”, their focusses are essentially different. Indian philosophy, with its theological goal of com-

mentating on the Vedas and interpreting sacrifice, tends to focus on “metaphysical speculation 

looking for salvation or liberation,” in comparison wih the “rationalising” and “political action” of 

the Greeks (Adrados, 1977-8, p. 1). As Western philosophy is almost entirely based in develop-

ments of Greek philosophy, leading to the famous saying that “the safest general characterization 

of the European philosophical tradition is that it consists in a series of footnotes to Pla-

to” (Whitehead, 1979, p. 39), this alternative way of considering philosophy from the Ancient Indi-

an tradition can provide some very penetrating observations which are not considered as much 

by Greek philosophers, and has already greatly inspired such influential philosophers as 

“Schopenhauer, Isherwood, and Huxley” (Sinari, 1966, p. 438), not to mention Nietzsche, Thoreau 

(Hodder, 1993, p. 404), and Sartre. As with Greek philosophy, our sources, for Ancient Indian phi-

losophy are the ancient philosophical texts which survive. These are written in Ancient Indian lan-

guages – Sanskrit, Pāli, Maņipravāla – which are little related to modern European languages. As a 

result, they are often difficult to translate, with many different meanings possible, depending on 

the translation, especially in the context of complex poetical texts, such as the Bhagavata Purana

(Gupta, 2018, p. 175). Therefore, due to the variety of ways in which Ancient Indian texts can be 

translated, the scarcity of translations in comparison to the abundance of translations of Greek 

and Roman texts, and the Western public’s relative unawareness of the highly insightful thought 

contained in many of these texts, new translations of Ancient Indian texts are even more needed 

than those of Classical Greek or Roman texts. 

 

In conclusion, new translations of ancient texts are needed because of the immense influence 

which these texts still hold over our modern world. The image of ancient civilisations and leaders 

can be weaponised by politicians for their own goals to great effect, which means that having an 

open, varied, and progressive discourse around the texts from which these images of ancient civi-

lisations are drawn, aided by new translations of them, is vital for the protection of society from 

interpretations of past events formed by false or misleading translations of ancient texts. Further-

more, it can be seen that the studying of ancient civilisations can have a significant impact on the 

understanding of certain social issues, something which can only be achieved with new and accu-

rate translations of ancient texts, which do not downplay or alter the meaning of texts’ exploration 

of such issues. Moreover, creating new translations of ancient literature can provide people, espe-

cially marginalised people, the opportunity to re-examine the stories and cultures of antiquity in a 

new light: an effective form of self-expression and of social criticism. Lastly, translations of ancient 

texts from cultures different from our own, allows people who are only knowledgeable about the 

western philosophical tradition to gain an insight into the vast, and highly distinct, wisdom of an-

cient Eastern cultures. Therefore, more than ever, there is as much need as ever for new transla-

tions of ancient texts. 
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Analysez l’image de la justice présentée par le livre L’Étranger               

- Gloria P  

Camus consacre toute la deuxième partie de l’Étranger à dénoncer la corruption du système judi-

ciaire afin de prouver sa philosophie de l’absurde – le sentiment que l’homme ressent lorsqu’il est 

confronté au manque du sens de son existence. Cette partie suit l’expérience de Meursault en pri-

son après avoir tué l’Arabe. Nous allons voir ici l’image que Camus donne de la justice. 

Premièrement, il faut qu’on reconnaisse que Camus utilise la justice comme un moyen de nous 

montrer que les personnes atypiques sont isolées par la société. Il le fait en soulignant que Meur-

sault est condamné à cause de son étrangeté et non pour avoir commis un crime sérieux. Le pro-

cureur le fait passer pour un monstre parce que comme il est un homme normal, pour lui, il est 

étonnant que Meursault n’ait pas pleuré à l’enterrement de sa mère, il ait fumé et il n’ai pas voulu 

voir son corps. Il dit <<j’accuse cet homme d’avoir enterré une mère avec un cœur de crimi-

nel>>. Même si des lecteurs normaux considèrent toujours les actions de Meursault comme non 

conventionnelles, Camus leur fait comprendre le ridicule des hommes de loi qui ne se concentrent 

que sur ce fait pendant un procès pour meurtre. Il aussi utilise la langue assez exagérée afin d’ac-

centuer que Meursault est placé en marge de la société pour son absurdité, Camus lui-même était 

bien connu pour être anticonformiste. Il est clair que les hommes de loi préféreraient juger sa per-

sonnalité atypique que se focaliser sur la vérité. 

De plus, on remarque aussi que Camus démontre la justice comme corrompue par dévoiler que 

les hommes de loi déforment la vérité pour arriver à leurs fins. Un exemple typique est quand 

l’avocat essaie de convaincre Meursault de mentir et dire qu’il avait <<réussi à dominer ses senti-

ments>> à l’enterrement mais il refuse de le faire car ce n’est pas vrai. En outre lorsque Marie est 

présentée comme témoin, le procureur lui pose beaucoup de questions suggestives jusqu’à ce 

qu’elle crie finalement ce <<qu’on la forçait à dire le contraire de ce qu’elle pensait.>> Le lecteur 

se rend vite compte que les deux côtés sont coupables de cela. Pour eux leur but principal est de 

gagner par tous les moyens. Notamment, c’est ironique que les hommes de loi ne soucient pas de 

l’authenticité d’un procès équitable. 

En guise de conclusion, la justice est présentée comme inauthentique – elle est représentée par 

plein de personnes qui mentent pour arriver à leurs fins et qui sont promptes de juger les parias. 

Camus voulait mettre en accent l’absurdité du monde en montrant le ridicule du système judi-

ciaire. 

English Translation — Analyse the image of justice that the book L’Étranger  

presents. 

Camus dedicates the whole of the second part of L’Étranger to condemning the corruption of the 

justice system in order to prove his philosophy of the absurd: the feeling that man expériences 

when faced with the lack of meaning in his existence. This part follows Meursault’s experience in 

prison after having killed the Arab man. In this essay, I will explore how  Camus portrays justice. 



Firstly, one must recognise that Camus uses justice as a way of showing us that atypical people 

are singled out by society. He does this by stressing that Meursault is sentenced because of his 

strangeness, and not for having committed a serious crime. The prosecutor makes Meursault out 

to be a monster, since for the prosecutor – as he is a normal person - it is surprising that at his mo-

ther’s funeral Meursault did not cry, smoked and did not want to see her body. He says, “I accuse 

this man of having buried his mother, already having the heart of a criminal”. Even though any 

normal reader still considers Meursault’s actions as unconventional, Camus makes the readers 

gain an understanding of the ridiculousness of the lawyers who seem to only be able to focus on 

this fact during a murder trial. He also uses quite exaggerated language in order to emphasise that 

Meursault is pushed to the margins of society for his absurdity - Camus himself was well known 

for being a nonconformist. It is clear that the lawyers would prefer to judge Meursault’s atypical 

personality rather than focusing on the truth. 

Futhermore, one also notes that Camus demonstrates justice as corrupt by exposing lawyers for 

twisting the truth in order to get their way. A typical example of this is when Meursault’s lawyer 

tries to convince him to lie and say that he had “succeeded to control his feelings” at the funeral, 

but he refuses to do this as it is not true. In addition, when Marie is brought forward as witness, the 

prosecutor asks her leading questions until eventually she cries out that “she was forced to say the 

opposite of what she thought”. The reader quickly realises that both sides of the law are guilty of 

this. For them, their primary goal is to win by any means possible. Notably, it is ironic that the la-

wyers are not in any way concerned about maintaining authenticity in the delivery of a fair trial. 

In conclusion, justice is presented as inauthentic – it is represented as full of people who lie to get 

their way and those who are quick to judge outcasts. Camus wanted to highlight the absurdity of 

the world by bringing to light the ridiculousness of the justice system. 

 

 

Normal person – in the context of L’Étranger, the term ‘normal person’ is used in reference to all 

the characters apart from Meursault who are ‘normal’. Meursault is an absurd man – Camus uses 

the character to explore and justify his absurdist philosophy. He does this by contrasting his ac-

tions, thoughts and beliefs with the rest of modern-day society. 

Nonconformist – in this context, a nonconformist is a person who rebels against society’s prevai-

ling ideas, morals and practices. 
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